We knew what we were against, and we opposed that fairly effectively. It is not nearly so easy to say what we are for and so we appear to be dithering, not quite knowing where we want to go nor how to get there.
Archbishop Desmond Tutu (Quoted in Kassimir 1998: 77) In speaking of the mainline African Churches above vis-à-vis democratization, Archbishop Desmond Tutu seems to portray accurately a prevailing impression of the Church leadership's role in the transition to democracy and a continuing search for strategic directions in the post-authoritarian milieu. The Church leadership in many instances, particularly its moderate and progressive hierarchical ministers, demonstrated its capacity to oppose authoritarian regimes, but there appears to be an ambiguity in its position in the newly found democratic space. The experience of the African Churches appears to suggest that while many Churches were against political tyranny, it needs to be convincingly demonstrated that they are for democracy in the postauthoritarian period (Ranger 1998: 22) . The Church in this context refers to the ordained ministers (bishops, priests and deacons) as they interact with lay people. This chapter argues that the Philippine Catholic Church leadership represented by the Catholic Bishops' Conference of the Philippines (CBCP) was an actor in promoting democracy through engaged citizenship. Engaged citizenship is not simply a matter of asserting legal claims as provided for by the State. Neither does it merely entail affiliation to a particular national identity. Rather, citizenship is a claim to legal status (comprising affiliation, rights and obligations) and active engagement (Jones and Gaventa 2002: 5) . Engaged citizenship goes beyond the assertion of rights. It includes the exercise of responsibilities towards the realization of collective dreams. These collective aspirations need not confine themselves to a national territory, but could well extend to the global sphere. This brand of citizenship is often shaped by class and gender relations, political identities, ethnicities and other such factors. This idea of citizenship formation appears to be the single most important contribution of the CBCP in the post-authoritarian Philippines.
The beginnings of the CBCP's social involvement
The CBCP started as the Catholic Welfare Organization (CWO) in 1945 (Santos 1997, 395) . In 1968, CWO was renamed CBCP as the official body of the Philippine hierarchy, headed by one of its member bishops (Ibid.: 424). In the Philippines, where eight out of ten people are Catholic, the CBCP is the most influential Church body in politics. A crucial point of departure for the CBCP's social involvement was its sponsorship of the National Congress for Rural Development in 1967, two years after Vatican II. The Congress, convened a year before the Latin American Conference in Medellin in 1968, officially endorsed the Basic Christian Communities (BCCs). This shows that, as Bishop Francisco Claver (1988: 26) puts it, the Philippine BCCs are 'wholly indigenous and not . . . . copy-cat imitations' of Latin American BCCs, although influences from the latter affected the former subsequently.
The CBCP periodically issued pastoral letters and statements responding to key faith and moral issues affecting not only the faithful but also of the whole citizenry. The CBCP established its own social arm: the National Secretariat for Social Action (NASSA). It formed linkages with sectors of society and national religious organizations which shared their interests in promoting the participation of marginalised groups, peace building, social development and inter-religious dialogue. The Bishops-Businessmen Conference (BBC), 1 CBCP-National Council of Churches in the Philippines (NCCP) 2 Joint Committee, Bishops-Ulama (Muslim religious leaders) Forum (BUF) 3 [later known as the BishopsUlama Conference] are a few partnerships that were set up for these purposes.
